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PRESIDENT’S CORNER by John Furey
1 On Wednesday October 19, we had our first program of the SWFAS 2016-2017 Lecture
4 Series at the Imaginarium in Ft Myers. This was also our first meeting at the Imaginarium
and the new venue is superb! A lecture by Nathan Lawres entitled Dwelling in an
Aqueous World: Monumentality in the Okeechobee Basin was well presented and highly
informative. Nathan discussed the several large prehistoric earthworks erected in, what
was then, a very wet environment by people of the Belle Glade culture in what is now
the circum-Lake Okeechobee area. The earthworks were classified into types and each
type was discussed. William H. Sears (1983), in his excavation of Fort Center, had
postulated that the raised structures were to raise the land above the water for agriculture. No proof for
prehistoric agriculture in the Glades area has been found and, instead of moving the water away from these sites,
Nathan makes the case that the dikes and earthworks were intended to capture the water for food i.e. fish,
turtles, etc. year-round. Additionally, all of these large earthworks have a celestial orientation and are oriented
toward other sites as well as each other. These sites were inhabited for long periods of time and included
habitation mounds associated with the structures. In a year-round wet sawgrass type environment, there are few
raised areas to support habitation sites and the Bell Glade Culture people had to make their own.

THE IMAGINARIUM

The Imaginarium is a great spot to visit for both adults and children. Located at 2000 Cranford Avenue in

Ft. Myers, it has many interesting exhibits for all ages. They have an Animal Lab, a Dino Dig with real Southwest
Florida fossils, a 3-D movie, weather station, Science of Motion section, an aquarium and many other hands-on
type exhibits. Additionally, many of the exhibits from the History Museum where we used to meet are being
relocated to the Imaginarium. We urge you to visit if you have an opportunity.

PEOPLE OF THE WHITE EARTH TRIBAL TOWN

| have included an article by Mike Toner that documents a Muscogee Creek people in the Florida Panhandle still
maintaining their tribal traditions generations after most of their people were removed to Oklahoma on the "Trail
of Tears". It discusses their historical problems at both the Federal and State level.

MISSION SAN LUIS, TALLAHASSEE

Another article by Malin Grundberg-Byasz provides a glimpse into an Apalachee village site that you can visit. It is
a sixty-acre site with a circular ball court and a reconstructed council house. This was the site of Spain's capital in
Western Florida and was unique because the Spanish and the Apalachee lived together here.

PREHISTORIC CANOES IN FLORIDA

The Florida Department of State, Division of Historical Resources, has issued a report about what to do if you find
a prehistoric canoe. With the upcoming dry season, the chances of encountering a prehistoric canoe are greater
than in the rainy season. While fishing or hiking, should you find a prehistoric canoe, the article explains what to
do, what not to do and who to call. It also provides a list of questions that you would be asked to answer. Please
help us conserve our fragile archaeological record and artifacts. The contact at the Bureau of Archaeological
Research is Julie Duggins 850-245-6336.

MOUND HOUSE TRIP
Remember to let me know if you are attending the Mound House Tour on Saturday, December 10, 2016 from 9am
to 12pm and the lunch at Junkanoos on the Beach from 12-2pm. E-mail jffurey@charter.net. See you there.



2016 SWFAS LECTURE SERIES

NOVEMBER MEETING

Wednesday, November 16, 2016

Plume Hunting and Its Effect on Florida’s Wading Birds

David Southall

Location — Collier County Museum, 3331 Tamiami Trail East, Naples, 34112
6:00 pm - Craighead Archaeological Laboratory Open House

7:00 pm — Lecture

The last half of the nineteenth century
ushered in a new era of fashion-
conscience consumers and mass-
merchandisers to supply them. The
feather trade developed to ornament
ladies’ hats grew from small-scale
hunting to wholesale slaughter that
brought many bird species to the brink

Opera singer Emmy Destinn of extinction. This carnage led to the
wearing a plume-covered hat, c. local extinction of several species in
1909. Library of Congress Prints . P ;
and Photographs Division, Florida and spawned the formation of The New York Public Library Digital Collections. Image
Washington, D.C. the Florida Audubon Society and the ID: 440018. “Feather making” by Lewis Wickes Hine

. - (1874-1940).
State Fish and Game commission.

Southall’s presentation will explore how the combination of advancing technology, social changes and enhanced
communications created the perfect storm leading to near extinction for Florida's once abundant wading birds.

David Southall is a graduate of Paul Smiths College of Forestry and the State
University of New York at Buffalo with degrees in Science and Education.
Following a tour of duty in Vietnam, he obtained his MS in Plant Biology from
Cornell University. In his early career Southall was founder/CEO of a nursery,
landscape, greenhouse operation and a natural areas management company
specializing in wetlands restoration and mitigation, wildlife management, and
invasive species control. He has recently retired after 14 years with the Collier
County Museums where he was responsible for museum programs and living
history events.

27" Annual Old Florida Festival

Saturday and Sunday, November 19-20, 2016

Location — Collier County Museum, 3331 Tamiami Trl East, Naples, 34112

’-"l.':unu‘f\,ll‘gl."l‘h|s ' ‘gl Time travel back over 10,000 years of South Florida history at one of the
-~ T, largest and most popular living history gatherings in the state. This two-

day festival features over 90 historical reenactors, craft workers,

demonstrators, folk musicians and storytellers depicting everyday life on

the Southwest Florida frontier, from Calusa and Seminole Indians to

World War Il. This year’s event includes a Spanish fort and garrison,

complete with mounted Conquistadors, cannons, a missionary, displays

and a Spanish colonial cooking demonstration. Sponsored by the Friends of the Collier County Museum and the

Seminole Tribe of Florida. Admission is $10 for adults; $5 for children under 15. For more information, please call

(239) 252-8476, or go to www.oldfloridafestival.com .



file:///C:/Users/Susan/Documents/Word/www.oldfloridafestival.com

TO GO TO THE COLLIER COUNTY MUSEUM:

Take the I-75 toward Naples, then exit at County Hwy-886 exit, EXIT 105, toward Naples. Go about 1 mile and turn
left onto Livingston Rd/County Hwy-881. Go 1.4 miles and turn right onto Radio Rd/ County Hwy-856. Then go 1
mile and turn left onto Airport-Pulling Rd S/County Hwy-31. Go about .5 miles and turn left onto Tamiami Trl
E/US-41 N. 3331 TAMIAMI TRL E is on the left. It is the large government center complex. Follow the signs for the
museum to the rear of the complex. The museum includes picnic areas and public restrooms.

DECEMBER OUTING

Saturday, December 10, 2016

9am-12 pm SWFAS Outing to the Mound House
Location — 451 Connecticut Avenue, Ft. Myers Beach, FL 33931
Admission: Adults $15, Includes a one-hour guided tour

12 pm =2 pm Lunch at Junkanoos on the Beach

If you are planning to attend the Mound House tour and Luncheon please e-
mail John Furey by November 18 with your name, the number of attendees
and if you plan to go to only the tour or both the tour and luncheon at
iffurey@charter.net.

2017 SWFAS LECTURE SERIES

JANUARY MEETING

Wednesday, January 18, 2017, 7:00 pm

Dr. Uzi Baram presents: Tragedy and Survival on the Early 19th-century Florida Gulf Coast: History and
Archaeology of the Freedom-Seeking Peoples Known as Black Seminoles

Location — Fort Myers Imaginarium, 2000 Cranford Ave, Fort Myers, FL 33916

FEBRUARY MEETING

Wednesday, February 15, 2017, 7:00 pm

Dr. Ed Gonzalez-Tennant presents: Digital Archaeology and the Destruction of Rosewood, Florida
Coincides with Black History Month

Location — Fort Myers Imaginarium, 2000 Cranford Ave, Fort Myers, FL 33916

MARCH MEETING
Wednesday, March 15, 2017, 7:00 pm

Dr. Keith Ashley presents: Living Life on the Edge: Northeastern Florida and the Mississippian World
Location — TBD

2017 CALUSA HERITAGE DAY
Saturday March 25, 2017

9:30 am —4:00 pm

Randell Research Center, Pine Island, FL


mailto:jffurey@charter.net

APRIL MEETING

April 19,2017, 7:00 pm

Dave Southall presents: Florida’s Mission Trail

Location — Collier County Museum, 3331 Tamiami Trl East, Naples, 34112

MAY 5-7, 2017
FLORIDA ANTHROPOLICAL SOCIETY ANNUAL MEETING
University of North Florida, Jacksonville, FL

PEOPLE OF THE WHITE EARTH

From Archaeology Magazine

By Mike Toner

Tuesday, April 05, 2016

On a crisp autumn morning in Florida's Panhandle, the people of Ekvnv Hvtke, White Earth Tribal Town, gather
across from the soccer field on the outskirts of Blountstown to affirm traditions that echo the time before
Europeans came to America. People have parked their pickup trucks a respectful distance away from the clearing
where, for the next few days, ancient traditions will rule. Surrounded by towering longleaf pines, a ring made up
of sand and sun-bleached shells encircles four open-air shelters engraved with the icons of the bear, deer, otter,
owl, and other clans of the Muscogee Creek people. Here, for now, the twenty-first century takes a back seat to
one community's reverence for the past. A mournful blast on a whelk shell signals the start of White Earth's
annual harvest ceremony. Around the fire pit of the ceremonial grounds everyone has their assigned place at each
of the cardinal points on the compass, much as their ancestors did in the days when earthen mounds dominated
the landscape of the Southeast. The "old warriors" occupy benches under a willow-thatched arbor on the north
side of the grounds. Younger men sit in a similar arbor to the south. The west arbor is reserved for tribal leaders,
among them Dan Penton, a former Florida archaeologist who is the community's traditional chief and heles-haya,
the maker of medicine. The women remain outside the grounds until their time comes to enter.

The ceremony, or "busk"—an English derivation of the Creek puskita, meaning "to fast"—begins at midmorning
with ritual sweeping of the grounds, the lighting of the fire, a traditional stomp dance, and a display of a bundle of
relics the community holds sacred. Later, the women perform the traditional ribbon dance and offer the first food
of the day—not to the men, but to the fire. Even a casual observer would have no trouble recognizing the
ceremony as a gathering steeped in Native American traditions. To the U.S. Bureau of Indian Affairs (BIA),
however, this is not—at least not yet—a gathering of one of the more than 500 tribes that are recognized by the
federal government. For nearly 70 years, the Muscogee Nation of Florida has petitioned for official government
acknowledgment, which tribal leaders say will give them access to social and medical programs, protection for
tribal lands and graves, and the right to govern themselves as a recognized sovereign people.

Despite the group's appeals, the BIA's Office of Federal Acknowledgment has insisted that without documentation
of "continuous tribal existence" the Muscogee simply don't meet the government's definition of a tribe.
Nonetheless, under new streamlined rules for tribal recognition, in late 2015 the BIA began a new review of the
Muscogee petition that might resolve the matter. As the standoff goes on, unfortunately, the tribe's elders,
including some of its last speakers of the Hitchiti language, have been dying. Penton himself, whose grandfather
was a maker of medicine, is pushing 70. And Penton is worried that, as the years winnow the ranks of elders, the
traditions that bind his people to their past are slipping away. "Without more of our young people coming to
these busks, | don't know that this ground will survive much longer," he says. "It's hard to compete for their
attention in this age of video games." The threats to Muscogee identity come on a variety of fronts. But the
responses to those threats arrive from many quarters, too.



Among the "old warriors" in the north arbor, you will often find Texas State University Anthropologist F. Kent
Reilly Ill, a specialist in the prehistoric art and iconography of the Mississippian chiefdoms that ruled the Southeast
from A.D. 1000 to 1550. As a field consultant and adopted member of the tribe, Reilly has spent 20 years
observing White Earth's ceremonial events and getting to know the community. Reilly has been helping them
uphold a past that, for many younger members, often seems distant and remote. In addition to advising the tribe
on historical research—the paper trail of land ownership and cemetery records that documents their years in
Florida—he shares his knowledge of prehistoric Mississippian symbols, rituals, and administration with tribal
officials. In return, Reilly and the graduate students who often accompany him to the busks get a glimpse of
traditions that once could only be inferred from the archaeological record or gleaned from reports by nineteenth-
century ethnographers. "When | first came here, | was just blown away by what | saw," Reilly says. "Everything—
from the layout of the square ground, to the order of the dances, to the plants they use to make their medicine,
to the contents of the sacred bundle they unwrap at every ceremony—was straight out of Swanton." John R.
Swanton was the ethnographer extraordinaire of the Smithsonian Institution's Bureau of American Ethnology. He
spent a half-century studying Indian cultures in America, including Muscogee Creek communities in Oklahoma,
where most of the people of the Creek Confederacy went after being forced off ancestral lands in Georgia and
Alabama in the 1830s—a removal known today as the Trail of Tears. That infamous event was a watershed in the
history of the Florida Muscogee.

Today, the persistence of Muscogee traditions over five or six generations in a remote corner of Florida is
remarkable. The Florida Muscogee's ancestors didn't go to Oklahoma with the rest of the Muscogee Creeks. They
broke off from the larger portion of the Creek Confederacy, creating a swerve in the stream of their history. To
escape removal to Oklahoma, small bands fled south, down the Choctawhatchee and Apalachicola rivers into
Florida. Once settled there, however, these groups faced a new problem. In the mid-1800s, Florida banned all
trade with Indians and made it illegal for anyone to identify as an Indian. Local and state laws allowed just three
racial identities: black, white, or mulatto. By fiat, if not in fact, there were no Indians in northern Florida. Nearly a
century would pass before federal authorities acknowledged the presence of the Muscogee there.

In 1957, the United States agreed to pay reparations—a few hundred dollars apiece to Indians living in the
Southeast who could prove their Creek ancestry—for the government's failure to honor terms of the 1814 Treaty
of Fort Jackson with the Creeks, which was supposed to compensate them for lost territory. Several hundred of
the Muscogee in Florida received such payments. Thus, they were officially Indians. But they were still not, in the
eyes of the federal government, a tribe. While the state of Florida recognized the tribe in 1986, the BIA continued
to insist that, without proof of the community's "continuous tribal existence by external identification," there
could be no federal recognition. And that, for the Florida Muscogee, has been the catch-22. "The BIA wants
written documents that don't exist because Jim Crow laws criminalized interactions with our tribe," says Ann
Denson Tucker, chairwoman of the Muscogee Nation of Florida, now headquartered in Bruce, Florida. The tiny
town is 40 miles west of Blountstown's White Earth Tribal Town, the last of several ceremonial grounds—
including one near Bruce that is no longer in use—that once dotted the Florida Panhandle. Blountstown itself, the
county seat of Calhoun County, attests to the region's heritage. It was named after Chief John Blount, a Creek
warrior who fought with Andrew Jackson in the early 1800s. Those deep ties to the landscape are of little help to
the Muscogee today. "When the category of 'Indian' as a race was eliminated, it left a documentary void in the
tribe's history," says Tucker. "Outside anthropologists never visited us because everyone 'knew' there were no
Indians in Florida." As recently as the early 1970s, when Tucker, who is now 62, registered to vote, she was
ordered to list her race as "other."

But Tucker's Muscogee roots—and those of many of the roughly 600 other people on the tribal rolls—are literally
etched in stone. In the nearby Antioch tribal cemetery, a simple headstone marks the grave of the community's
founder, Diamond Joe Ward, who guided Creeks from their traditional home in Alabama to the thick pine forests
along Florida's Choctawhatchee River. Diamond Joe, born in 1830, was Tucker's great-great-grandfather. Her
other ancestors lie nearby, their graves marked in traditional style with mussel shells and weathered cypress



stakes bearing diamond and circle motifs. In and around Bruce, the tribe's history is solidly anchored in the
unbroken chain of land held for a century and a half by Indian families, in the 110-year-old Pine Level School
attended by generations of Indian children, and in the nearby Methodist mission church that has ministered to
the Indians since the early 1900s. "Despite all the government has done to try to erase us from history, my tribe
has lived on this land as a cultural, social, and political unit for more than 150 years," says Tucker. "Whether the
government chooses to recognize us or not, we know who we are."

While Tucker presses the legal case for federal recognition, Penton is struggling to preserve another, more
ephemeral, aspect of the tribe's legacy. The busks over which he presides nurture traditions that are firmly rooted
in the agrarian Creek communities of the Southeast and in the Mississippian culture from which they descend. The
first ceremony of the year, the onion busk, coincides with the early spring emergence of wild onions. The berry
busk comes as the mulberries ripen. As the year unfolds, green corn, little green corn, harvest, and the winter
soup ceremonies follow the procession of nature's seasons.

As a former senior archaeologist for a Tallahassee cultural resource management firm, Penton holds convictions
that are firmly planted in two worlds. He has a degree in anthropology, and much of what he knows about the
Muscogee past comes from the world of science. But while he keeps the works of Swanton and the pioneers of
Southeastern archaeology such as Clarence Bloomfield Moore on his bookshelf, he also keeps his grandfather's
carved wooden staff—embellished with a coiled snake—as the symbol of a different kind of knowledge and
authority. He says most of what he knows about the use of traditional medicines and the busk ceremonies comes
from his upbringing and that of other members of the tribal town. His archaeological career was deeply influenced
by his familiarity with his tribe's traditions, especially those associated with the busks held at the tribe's
ceremonial grounds.

According to Penton and other scholars, there is good evidence that the square ground itself, with the sacred fire
at the center and the four arbors aligned to the cardinal points, existed during Mississippian times and even
earlier. The remains of these grounds are often found at larger sites that would have been associated with the
ceremonial life of these ancient peoples. "Every one of these traditional tribal towns would have had its own
interpretation of the busk," says Penton, "but the ceremonies did follow a template associated with the square
ground."

While digging at Florida sites such as the Mississippian mound complex of Lake Jackson or the earlier Swift Creek
culture (A.D. 100—800) site of Bird Hammock, he used his knowledge of the Muscogee ritual template to help
understand what he unearthed. When studying likely ceremonial remains, he focused on the significance of
cardinal directions at the site, as well as the delineation of ritual space and the role different parts of the site may
have played in the seasonal ceremonial calendar. When he discovered artifacts made of such materials as shell,
copper, mica, greenstone, and quartz, his Muscogee background gave him insight into their possible significance
as objects of ritual "medicine." In the 1990s, he excavated what turned out to be an eighteenth-century
ceremonial square ground near Panama City, Florida. "I'm not sure | would have recognized it," says Penton, "if |
had not experienced a busk."

As the harvest ceremony continues at the White Earth ground, Penton nods toward the center of the square
ground. There, the ceremonial fire burns brightly, sending a faint column of smoke skyward. "That fire has been in
this area for over 200 years," says Penton. Early ethnographers in the Southeast noted that the embers of

Creek ceremonial fires were distributed to individual households at the conclusion of each ceremony so that “the
one fire" would be there to relight the next ceremonial blaze. While continuity may well be the hallmark of such
traditions, adapting the old ways to changing times is often the key to their survival. The eternal fire continues,
but these days White Earth's flame lives in the pilot light of a water heater and returns to the busks in a kerosene
lantern when it is needed.



The fire itself has multiple meanings. "What you don't see—and won't see if you're an outsider—is what's down
there beneath the fire mound," explains Reilly as he warms himself by the flames. A number of important objects
have been buried by the community there. One of them is a clay turtle, a symbol of the turtle upon which the
Earth was built. "This spot right here," he says, "with the turtle below and the smoke rising into the sky, is the axis
mundi, the place in indigenous belief systems where the upper world, the middle world, and the world below
meet." Reilly says the convergence of the three parts of the cosmos is found in iconography from several major
sites—including the well-known "pole of the world" inscribed shell medallion from Spiro Mounds in eastern
Oklahoma.

Another of the busk ceremonies with deep roots in prehistoric North America is one in which Reilly himself often
plays a key role. Soon after the busk begins, you will find him hunched over a hot iron skillet, roasting freshly
gathered leaves of yaupon holly, llex vomitora, on a propane stove. Once they are blackened, the pungent leaves
are boiled in a kettle of water to produce a soupy, caffeine-rich brew that becomes the feed stock for the "black
drink," which indigenous people have used in rituals for thousands of years. Residues of the drink have been
found in engraved ceramic cups that date to A.D. 1100 at the Mississippian city of Cahokia. Similar shell cups
found at Hopewell sites in the Midwest suggest that the drink was used there more than 2,000 years ago.
Although the black drink—now called asi-hvtke, the “white drink,” by the Muscogee—is thought to have been
used as a purifying emetic to cause ritual vomiting, Reilly says it actually tastes like a semi-palatable cross
between coffee and cough medicine. Yaupon holly is not the only plant with a role in the ceremonies. Before the
busk begins, the men of White Earth head into the woods to collect a potpourri of native plants—button snake
root, rabbit tobacco, sweet gum, bald cypress, bay laurel, and other species that will be used for rituals or
medicine. This Muscogee pharmacopoeia covers a broad range of physical and emotional ailments. Swanton's
Creek Religion and Medicine, in fact, documents at least 105 plant-based medicines used by the Muscogee
people. As the maker of medicine, Penton still prepares many of them and distributes them to members of the
community as needed.

As in earlier Creek and Mississippian cultures, Penton is also the custodian of the community's sacred bundle—a
collection of artifacts and revered objects that have been handed down from generation to generation. Similar
bundles, wrapped in cloth or hide, have been found in the graves of high-status Mississippian individuals.
Excavations at Cahokia, Moundville, Etowah, and other Mississippian sites have unearthed examples with widely
varying contents—from bits of bone, antlers, and wooden carvings to the dish-sized decorated stone palettes that
were used for the ritual mixing of paint. White Earth's objects, which include lithic points, stone ax heads, rattles,
shell medallions, and a peace medal awarded by President James Madison, are carefully unwrapped for public
display at each busk. In a less visible but more fundamental way, the White Earth community also echoes another
enduring aspect of indigenous culture. "All of these societies were matrilineal," says University of South Carolina
archaeologist Adam King, who often attends the ceremonies as a guest. "The men's role at these busks is
ceremonial. It is the women—Iled by the matriarch—who own the grounds. And they are the ones who choose the
leaders, including the maker of medicine. This is a set of principles and beliefs that goes way back. It's not
something they got by reading it in a book."

For anthropologists like Reilly and his students, the opportunity to observe and participate in the Muscogee busks
provides a rare glimpse of a culture that, even while threatened by the modern world, maintains its identifiable
roots in prehistoric America. "Artifacts can't tell us everything, especially about religion and belief systems as an
organizing factor in society," says Reilly. "But we can get a much clearer picture if we use a combination of the
archaeological record, historical and ethnographic sources, and the testimony of living people like these. Their
traditions provide us with a unique door to their past. And right now Dan Penton is the gatekeeper." As both the
tribe's maker of medicine and a former archaeologist, Penton is well aware of his custodial role at the intersection
of past and future. And he is worried. The community's traditions are in danger of slipping away—and it is his
responsibility to preserve them.



Every busk now includes an educational session that, in another setting, might pass for Sunday school. Penton and
other tribal leaders intently quiz younger members on the meaning, origins, and proper etiquette of the Creek
traditions. The exchanges are good-humored but serious. Why must all movement around the central fire be in a
counterclockwise direction? Why do the women wait outside the ground until they are invited in?

Ceremonial etiquette is also part of the instruction.

"In one form or another, the harvest busk has been around for a thousand years or more," Penton says. "Its
traditional purpose is to realign the cosmos—to temporarily stop time in order to mark the transition from the
growing time of the year to the time for hunting." Increasingly, however, it has also become a time to learn. "A lot
of what we discuss would have been common knowledge a generation or two ago," says Penton. "But almost no
one is raised in the tradition any more. So the busk is an open discussion of what's behind the symbolism. We are
more open about things than we used to be. If we are going to survive, we have to share it. We are the custodians
of our culture, whether the federal government recognizes us or not."

Mike Toner is a freelance writer and former science writer for The Atlanta Journal-Constitution.

THE MISSION SAN LUIS

from Archaeology Magazine

By Malin Grunberg-Banyasz

Tuesday, August 11, 2015

On a broad hilltop in the heart of Tallahassee, Florida, is Mission San Luis, a site with a deep history involving the
Apalachee Native Americans and Spanish missionaries. In the mid-1500s, Hernando de Soto visited Anhaica, the
capital of the Apalachee, an Indian nation so prominent that mapmakers bestowed its name on distant
mountains: the Appalachians. In 1656, the Apalachee chief agreed to move his people a few miles away to
Mission San Luis, the capital of Spain's settlements in western Florida. There, Spanish friars baptized thousands of
the Native Americans. Amid conflict between the Apalachee, other Native American groups, the Spanish, and the
English, the mission was destroyed in 1704. According to Grant Stauffer, a graduate student at Texas State
University, archaeologists consider Mission San Luis unique because, unlike St. Augustine, Spain's capita/ in
eastern Florida, the village offered a unique cultural mash-up, where Spanish settlers, priests, and soldiers lived
and worked side by side with Apalachee families.

Unlike the grid that dominates St. Augustine, Mission San Luis was laid out using the traditional circular pattern of
Native American towns of the region. Covering 60 acres, the site included the Spanish garrison, the central
plaza/ball court, a monastery, and the surrounding village. Few remains of these buildings exist today, but the site
has been reconstructed on the basis of archaeological finds. Two decades of fieldwork provide Mission San Luis
with one of the largest and most diverse collections of seventeenth-century Spanish and Apalachee materials,
including nearly a million artifacts.

The primary ceremonial and political center of the Apalachee capital was the council house, which has also been
reconstructed, a circular building designed around a central fire, considered one of the largest Native American
ceremonial structures in the southeast. In the circular ball court, which features a ceremonial ball pole, the
Apalachee played a stickball game tied to political succession. The myth surrounding the game, which was
eventually abolished by the Spanish, is considered the oldest recorded myth in North America.

Tallahassee's rolling hills, classic architecture, and tree-lined streets have the flavor of the Old South. At

Lake Jackson Mounds, one can see two mounds made by the ancestors of the Apalachee, with even older
examples at the nearby Letchworth-Love Mounds. Visitors can also spend a day exploring the Maclay Gardens,
especially in the spring, when the dogwoods and azaleas are in bloom.



PREHISTORIC CANOES IN FLORIDA

from the Florida Division of Historical Resources

=

“ Prehistoric canoes are important and fragile artifacts, and more have been

" found in Florida than in any other state. There are currently over 200 recorded
sites in Florida that have canoes or log boats. Some are single canoes, others are
groups of canoes, and a few sites have large numbers of canoes in close
proximity. These canoes are a part of the archaeological record and provide
information about Florida's past. Canoes are a good measure of wet-site
resources, which are well-known from Florida sites like Windover Pond,
Hontoon Island, and Key Marco. The oldest canoes date to the Middle Archaic
Period, ca. 6,000 to 7,000 years ago, but canoes from
many time periods are known, including examples made by American Indians, Europeans,
and American settlers. All artifacts located on state owned lands or sovereign submerged
bottoms, including canoes, are property of the state. Chapter 267, Florida Statutes, assigns g e — =
ownership of these items to the Division of Historical Resources, so that they may be l k e o
protected and conserved for future generations on behalf of the citizens of Florida. It is
illegal to remove or disturb artifacts on state lands, including canoes. If you believe that
you have located a canoe, please contact the Division of Historical Resources. All canoe £ 5 s
finds are recorded in the Florida Master Site File. In many cases we are able to visit canoes Bt o &
that are reported to collect samples for wood identification and radiocarbon dating, and to AR —
make scale drawings.

w

Prehistoric canoes are extremely fragile. Wood that has been submerged must be properly conserved because it
will begin to deteriorate once it has been exposed to air. The conservation process can take several years to
thoroughly stabilize the wood.

If you find a wet canoe, it is imperative that the canoe be kept wet; if the canoe is already dry, do not attempt to
wet it again. Do not attempt to move the canoe. Archaeologists can learn more about how the canoe was used in
the past from its location and the materials it is found with, but if the canoe is moved, then this information
becomes more difficult to determine.

If you find a canoe, please contact Julie Duggins with the Bureau of Archaeological Research at
julia.duggins@dos.myflorida.com or 850.245.6336.

You will be asked to provide your name and contact information so that we can contact you with additional

guestions about the site and keep you informed about the project. You also will be asked the following questions.

Your answers will help us to assess the situation and determine the best course of action for protecting your find.

e Where is the canoe located? Specifically, you'll be asked to provide a location for the canoe. While GPS
coordinates are best, driving directions are acceptable. You may be asked to provide a map with the canoe's
location marked.

e Isthe canoe threatened in any way? We want to know if the canoe is in danger of being damaged by

development or construction, or if it will stay exposed to air for a long time, as in the case of a submerged

canoe exposed during a drought.

Is the canoe wet or dry?

Has the canoe been moved since it was found?

Are there, or were there any other artifacts found in or near the canoe?

Is there anyone else who can provide information about the canoe?



FAS AND SWFAS MEMBERSHIP APPLICATIONS

We encourage those interested in Florida archaeology to become members of The Florida Anthropological Society
(FAS) and The Southwest Florida Archaeological Society (SWFAS). Annual dues are due in January of 2017 and
membership applications to both organizations are attached. Membership in the FAS provides you with four
annual volumes of The Florida Anthropologist and occasional newsletters on anthropological events in Florida in
addition to the annual statewide meeting. More information on FAS can be found online at: www.fasweb.org .
Membership in SWFAS offers you a local series of talks on archaeological and anthropological subjects that you
can attend. The SWFAS monthly newsletter keeps you up to date on local events as well as other important
archaeological topics. We urge you to support both with your membership. All of the SWFAS Lecture Series are
open to the public at no charge.

10


http://www.fasweb.org/

Join the Florida Anthropological Society

Florida Anthropological Society membership categories and rates:

Student: $15 (with a copy of a current student ID)
Regular: S30
Family: S35

Institutional:  $30

Sustaining: $100
Patron: $1000
Benefactor: $2500

s Student membership is open to graduate, undergraduate, and high school students. A photocopy of your

current student ID must accompany payment

s Add $25 for foreign addresses

e« Membership forms also are available at www.fasweb.org/membership.htm

# The Society publishes the journal The Florida Anthropologist and newsletters, normally quarterly and sponsors
and annual meeting hosted by a local chapter.

Name:
Address:
City:

State:

Zip:
Telephone:
Email:

FAS Chapter:

| agree to abide by the Code of Ethics of the Florida Anthropological Society

Mail to:

Florida Anthropological Society

c/o Pat Balanzategui P.O. Box 1135
St. Augustine, FL 32085
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MEMBERSHIP APPLICATION

SOUTHWEST FLORIDA ARCHAEOLOGY SOCIETY (SWFAS)

I want to help The Southwest Florida Archaeology Society preserve and interpret our prehistoric heritage.

Name (please print)

Address

City/Town State ZIP

Phone Email

Check One

Individual ($20) Sustaining Individual ($50)

Family ($35) Student ($15)

Life ($500)

Skills, training, interests:

| hereby agree to abide by the rules and bylaws of the Southwest Florida Archaeological Society. | further
release from any and all liability due to accident and injury to myself, dependents and any property owners
cooperating with the society.

Signature: Date

Please make your check out to SWFAS and mail to:

SWFAS
PO BOX 9965
NAPLES, FL 34101

REV. 01262016
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